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I. PRESENTATION OF THE TEXT

Introduction

The Apocalypse of Adam (ApocAd) is a Coptic text which is a part
of a collection of manuscripts (MSS) which were found in about 19471 in
Upper Egypt in the region of Nag Hammadi near the ancient
Chenoboskion.2 The text will be considered from its Egyptian
background.

The collection of manuscripts consists of thirteen codices (52
tractates, ca 1000 pages). ApocAd is a part of Codex V. The complete
collection of texts is named the Nag Hammadi Library or Nag Hammadi
Codices.

Scholars have had a long wait for the texts because of dramatic
events such as the revolution in Egypt 1952 and the Suez Canal crisis
1956. A complete edition of the texts became available first in the 1980’s.
The time has come for scholars of philology and comparative religion to
start their work of analysing the texts.

In contrast to the Qumran scrolls there are no archaeological
discoveries in connection with the Nag Hammadi discovery.3 We cannot
say how or by whom the texts have been used. Nor can we say by whom
or why the collection of texts has been buried near by the Nile were it
was found.4

The starting point of our research is consequently not the best. There
are simply two facts that we may consider with confidence:

1 The MSS are preserved at the Coptic Museum in Cairo. They are now published in
facsimile:"Facsimile Edition of the Nag Hammadi Codices". When there is reference to
the MS of Codex V it is always this facsimile edition which is intended. It might be
mentioned that the disintegration of the MSS have continued even after that they were
collected at the Coptic Museum. Jean Doresse who together with Togo Mina was the first
scholar who studied the MSS was obviously able to read more than is possible today.
The value of the facsimile edition is of course first of all that the texts now are available
for scholars all over the world but also that the texts are preserved as they were when
they were glazed.

2The exact place of the discovery has not been found again. Therefore all connections
wﬁioos discoveries in the caves of hermits with the Nag Hammadi texts are uncertain,

It seems possible to connect the hermits who lived in the area of the discovery at the
ime when the MSS were buried with the texts, but because the difficulties in finding the
exact place of the discovery it must unfortunately be maintained that there are no certain
Mﬁorno_o%omﬁ discoveries in connection with the Nag Hammadi texts.

There are some speculations in the introduction of The Nag Hammadi Library in
English by James M. Robinson as to why or by whom the texts were buried. These
Speculations seem to be quite possible but they remain speculations. Only two facts are
certain: The MSS and that they were found near Nag Hammadi in Upper Egypt. It is
necessary to keep to these two facts if the texts are to be analysed with a fair amount of
certainty.
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1. The manuscript (MS).
a. The language.
b. The content of the text.

2. The place of discovery.
The purpose of this thesis is to study ApocAd only in view of these

two facts and to present some conclusions from them to improve the
understanding of the function, the "Sitz im Leben", of ApocAd in Upper

Egypt.
The Coptic language

ApocAd is written in Coptic, the last stage of the ancient Egyptian
language. It is possible to distinguish at least five Coptic dialects: Sahidic
(S), Achmimic (A), Subachmimic (A2), Fayumic (F) and Bohairic
(B).(Part IV of this thesis will also consider the relationships between
ApocAd and some ancient Egyptian texts written in Middle Egyptian and
Late Egyptian, the first in early hieratic and the last in hieroglyphic
writing. Some demotic signs will also be considered.) Sahidic Coptic (the
southern) seems to have preserved its ancient character better than the
other dialects, especially concerning the vocalization.

The relationships between the different dialects are uncertain.
Usually they are mixed with each other.! ApocAd for example is written
in Sahidic but with a significant influence from other dialects. Let us take

some examples:

TNrtepe (S) in ApocAd WTape (A,A2)
eie (S) in ApocAd eie (A2)
tenoy (S) in ApocAd tnoy (A,A2)
ny (S,AF) in ApocAd NHoy (B,F)

oyez casNe (S) in ApocAd oyaz cazNe (A,B,F)

wze epat (S) in ApocAd »zepaT (A,A2)

mzaay (S) in ApocAd Mzeoy (F)

Mepe (S) in ApocAd mMupe (A2 7

A. Bohlig has argued that there is a significant Fayumic influence in
the text. H.-M. Schenke on the other hand maintains that NHC V,2-5
displays a pre-classical Sahidic dialect. Here it is enough to establish that
the relationships between the different dialects are complicated in
ApocAd, but it must be maintained that the text is written in Sahidic and
that there are influences from other dialects as Fayumic and

Subachmimic.

1 For general descriptions of the Egyptian language and its different phases and dialects

cf:
Erman, A. Agyptische Grammatik.

Gardiner, A. Egyptian Grammar. ) .
Grapow, H. Vom Hieroglyphischen - Demotischen zum Koptischen.

Till, W. Koptische Grammatik Aw&&moro-. Dialekt).
Till, W. Koptische Uwﬁnwamnw,a.:uwn.w.

Introduction to the translation and the edition

The MS of ApocAd is well i i
of . : 11 preserved. In the introduction to "Th
Nag EE.sta_ Library in msm:m:: there is a general presentation of EM
_H.Swncmmawﬁm. For a more detailed codicological analysis of Codex V, cf
ZW@ WBB»E Studies (NHS) XI and the article "Codicological >=m_.v~mmm.
of Nag mBB.ma_ Codices V and VI and Papyrus Berolinensis 8502" b
umBm_mx M. Wogzmo.n m.:a of course "The Facsimile Edition of Codex V" d
_ Lacunae are indicated with square brackets in the translation and .En
edition. Some of the lacunae have been reconstructed by A. Bohlig and
G.W. Kmoﬁwo in their editions from 1963 and 1979. The Rmsmpmaow and
the edition take these amozmﬁaoaozm and translations into consideratio
but mma based on the facsimile edition of Codex V »
s it really necessary to present a new editi .

. tion and a new translati
froc we m:mmm% have reliable editions and translations? Hmnﬁ%w
%Mﬂwaﬂocoj to | The Presentation of the Text" it was nBvrmm.mNna that

re simply two facts we may consider with fid :

manuscript and the place of discovery. The conclusi O tis heeis are
s oo foss g atactis very. onclusions of this thesis are

. g points and therefore I have consi
wzncoiocm m.E% of the MS necessary. The result of this mE%w _wmmwmmam_m
is presented in E.n form of a new edition which contains:

W. W%H Mamﬂ:ﬁ%& reconstructions which are highly probable

. s as various super-li i cra-li

and th v.oocmmn SRy uper-linear strokes, the nomina sacra-lines

w.rm_:m:% all different punctuations.
mnmacm%u\?m%m%s Momﬂwﬁwowm oﬂEm new edition with all its details will
i, ocome clea or the reader but let us not forestall the

The translation is an i i

i . improvement first of all becau

W MMMNM_MM%ME& are closely connected to the study of the Rmmmmoo:”wom
I this Wi :o mmao:oga of the text as they are presented in this thesis
toxt. Z&.ow e Mnm o;o: w%mm_go to elucidate some obscure sections of Ew.
notes, gences from earlier translations will be motivated in the

%mwmm.ﬂomzéo&m are placed in parentheses.!
translation WMMM cwMaMm Mmgaw. names, nomina sacra, are marked in the

at 1s said in the chapter about this Coptic custom.

IRes
. earch concerning G
reek ;
incomplete. Examples of loanwords (which are very common in Coptic) is

Schillor. S of works in this very important issue are:
e o AA kaNwN and kaNwnize in Coptic texts in Nmm Byz. Bull. 1959 p. 175

Wessel i i
y, K. Die Griechi o)
Psalmor S > ec So.rn: Lehnworter der Sahidisch iri
Ct aren MMMMM—W@J in annmornm der Nmmmna:oro: >Wmao§n~mMn mﬁmmm:h Wo%o:._ schen
pter concerning Egyptian translations where literal S:QMJN%:A.% S
ome

o . .
reek expressions are an important component.
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Dots in the square brackets in the edition indicate missing letters.
Dots under a letter indicates that the letter is visually uncertain.

English words placed in parentheses in the translation are supplied
for the sake of clarity.

Coptic signs placed in parenthesis in the edition are written above the
ordinary text in the MS.




Edition of NHC V,5

E ¥ __THXNOKMAYYIC N™ADM

fanokaxyyIc etanradlm Tl

Nel MOOWe NHMMAC ne ZN oOye
00y ETACNDY €po4- EBOX ™

TOTE AU4TWYW NAN Nel nNoy

lrle wnecnide RentW- aylwl

lale puk ezoyy | .  lenas

moowe=walk about. The same meaning as the Ononw.dmvrdmﬂmau_?n. o
his particular text means "come into existence" as distinct

—decide against in wrath, i.e. condemn somebody to death

16
1
2
3  me nedwnpe cHe epolcl TW
4 1TMez ¢ Npomne - e4xw M
5 Mot Xe CWTM eNx@waxEe M
6 uHpe TWE- OTAN NTApE4TH
7 wioel Wel NNOyTe eBOX 3TH
8 nkaz MN eyzx TEKM_AY"
]
10
11 niewN ENTANYWNE €BOX
12  TWeHTG: actaMol eywaxe
13 TNre oyrNwcic NTe nNoyTe
14 niws €ENeE2© XYW NENEINE
15 ne ffinos farrexoc fya
16 eNez' NeNxoCe rap ne e
17 nnoyTe eTAYTAMION MN
18 nNisoM eTNMMu4  NH eTe
19 nNencoOYN HMMOY AN
20
21 te napxwN NTE NewN
22 MW NIsOM @N OYBWXK: TO
23 te ANYWNEe EEWN CNAY"
24 ayw d4kdaN Ncwd Nel
25 niecoy eTIM neNauT
26 aNOK MN TekMddY €yZn
27 MW ¢rNwcic Ngopmn e
28
29 a9nT epox FAMolnl
30
31 1,....Inl 1Kl _leno
32 letrelyenl Inl eltacy
9
11 gywne="become" in t

from create.
20 aaTww N oypwxK

according to Jewish-Christian tradition.

e ————eett ..

O 0 2 O bW N =

W W WM NNNDNDNND
O30 RIXLRUINEBoxIarrnnso

W N
&2 00|
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Translation from Coptic of NHC V,5

64 The Apocalypse (dmokdAvdsic) of Adam
The revelation (dmokdAuviLg) which Adam
taught his son S€Th in

the seven hundredth year, saying:

Listen to my words, my

son Seth. When (6Tav) the god had
created me of

the earth with Eve your mother,

I lived with her in a

glory that she had seen in

the aeon (alwv) from which we had become.
She taught me a word

of knowledge (yvwolrc) of the eternal god.
And we resembled

the great eternal angels (dyyelog)

for (ydp) we were higher than

the god who had created us and

the powers who were with him, whom

we did not know.

Then (Té7e€) the god,

the sovereign (dpxwv) of the aeons (alwv)

together with the powers, decided (against) us in wrath. Then(TéTe)
we became two aeons (atwv),

and the glory in our heart

left us,

me and your mother Eve

along with the first knowledge (yvaoic)
that breathed in us. And

it fled from us,

it entered into [ ] great

[ ] grea[t

generatilon (yeved) [ ] which

Niqe see 66:21.

65:1-9 makes sense only i 3214
great poamees sense, &:Mowm 64:32 is reconstructed streneal Inl elracw=the
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D WN =L, OVBDANAANADAWNRL OV NAAWNMDLWN = O (v

ZE

lune esoln TH neiaiwn anN erlan!
gwlnel esox NenTd aNoK
M elylea  TexmMaay® adoa
aCBWK €20yN eTcnopa RrTe
2eENNO6 HNNEewN® eTse mal
2w ANOK dEIMOYTE €POK
MnpaN HnpwMe eTHMAY
ere jcnopa Te NiNOs Nrenea
W esox NeHTd* MWNca Nizo
oy eTHMay acoye eBOX
MMOT ANOK MN TeKMdAY
eyea Ne1 {rawcic Ny e
Nez2 NTe nNoyTe HNTe TMe
aIN noyoely ETHMMAY &N
x| CBW €2EN2BHYE €EYyMO
OyT 2WC 2ENPWME' TOTE
ANCOYWN TNNOYTE eTdd
TAMION" NNENOG rap uN ne
NgHMMO ANEedsOM® Ayw
aNgMye HMOY &N o0y20
Te FN OYMNTZMzan" MN
Ncd NAT ae aNgwne

eNe NNeBw &M neNzHT®
ANOK ae NelNKOT TH nMe
eye NTe nacHT' Nei

NAY rap Ne ewoMeT
NpwMe HRaMTO eBQ)

NH eTe HMnIsMeoM ecoy
WN MNEeyeINe" EeniaH Ne
zeNero> wN Ne LZW! yisom
NTe nNoyte etaqrlaMio M
MON Neyolyrd el

..... oAy avle

L. ... .NnpwlMeel

eracywne in 64:32 and acswk in 65:4 refer to renea in the lacuna of 64:32.

In this way the problem with 65:9 is solved. The name, the heavenly name of
Seth, is the seed of the great generation. Or the seed is from him.

SO XTI b WM~

LW WL WM NN N NN
PO SOV XA RERNRE xS EnDES

65

(had not become] from this acon (alwv) from which we
became, I

with Eve your mother. But (d\\d)

it (the generation) entered into the seed (omopd) of
great acons (aldv). Because of this,

I myself have called you

by the name of that man

who is the seed (omopd) of the great generation (yeved)
or rather (1) is from him. After

those days the eternal knowledge (yvdoic)
of the god of truth

withdrew from

me and your mother Eve.

Since that time we

received wisdom about dead things

like (W¢) men. Then (T67€)

we recognized the god who had

created us. For (ydp) we were not
strangers to his powers. And

we served him in fear

and slavery.

And (8é) after that we were

in the darkness of our heart.

And (8¢) I slept in

the thought of my heart

for (ydp) I saw three
men before my face

whose likeness I could not know,
since (ém8¢) they
were not from the powers
of the god who had [created]
[us.] They passed through [
[ ] And [
[ Jmen]

w...swwﬂowcvuomom identity name - generation - seed, an identity which also occurs
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LET] 66

1 leylxsag HMQc NAT xe rlwoylyrf 1  [they] said to me: arise

2 wmMay SEEH eson @M mlnlko? 2 Adam from the sleep

3 ATe nMoy' AYW SWTH 3 of death and hear

4 erse niewN MN tcnopa 4  about the aeon (alwv) and the seed (cTropd)

5 MnipomMe eTHMAY" mH 5  of that man

6 eTanIWNET NwWE Wapo4” NH 6  to whom the life has come,

7 eradel esox NewfK™  ayw 7  who came from you and

8 epo» &N EVIW TEKCYNZYroc 8 EVeE your wife (c0{vyoc).

9 7toTe fNTepicwTHM enNeTua 9  When (167€¢) I had heard these
10 xe ftooToy ANINOS RNpwMe 10 words from the great men
11 efMMayYy" NH eTe Neyazepd 11 who were standing
12  toy NNa2pAT" TOTE ANYI A 12 before me, then (767e) we
13 2oM aNOK FAN Eyenr epal TH 13 sighed, I together with EVE, in
14 npenzH?T' ayw anxoeic MnNOY 14 our heart. And the lord, the god
15 Tte eTadTaMION dd4azepatTd 15  who had created us, stood
16 MnenFTO €BOXN" nexd4 NAN 16  before our faces. He said to us:
17 xe TXEH eTBe Oy NeTeTR 17 Adam, why were you
18 41 azoM TH nereur" 21e 18  sighing in your heart?
19 TrefNcooyN aN e aNOK 19 Do you not know that I
20 ne nNoyTe eTa4TAMIE 20 am the god who created
21 ....23.. ayYw aTNI4e ezoyN 21  you. And I breathed into
22  epwiN NOYAN® ATe nwis 22 you a'Spitit (mvevpa) of life
23  espal eypyxH econs' TO 23 in a living soul (Yuxn).
24 te aykake wwne 21%N NeN 24  Then (TéTe) darkness came upon our
25 pax" TOTE anNOyTE eTAY 25  eyes. Then (167¢) the god who
26 IralMion agatamMio fiNoy 26  had created us, created a
27 yupe esox ngy7g lmIy TIF) 27 son from himself [together] with Eve
28 I7l§ lrexkmanay 28  [your mothe]r [
29 1., .lkc al 29 [
30 |, lexel 30 [
31 L. .l 3 pel 31 [ Jlinthe[
21 Ni14e makes one think of the Hebrew ¢b1 in Gen. 2:7, but also of the Egyptian

21

conception where the symbol of life is the breath which the gods breathe into the
nose of the king. The Egyptian word for wige is consequently nfy. Cf. also the
Egyptian expression 13wk n ‘nh ndmw m $rt-i"Thy breath of life is sweet in my
nostril” . (Steindorff, G.: Urkunden des dgyptischen Altertums. Section IV p.
944. Leipzig 1906-9).
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lzZ!
1 L., ... . .nouleeyle e
2 mgyl, ! ajcoyuy
3 oyenieyMia eczon®
4 TWNre TekMdAY" TO
5 rte actako epox Wz
6 TN Ne1 TakMA NTe
7 nencooyN RNwa e
8 Nez* ayw acpalwke
9 FKNcwN NeI OYMNTsws
10 eree nma7 ayp koyel
11  Ne1 nezooy Nte nen
12 wiz: aieiMe rap xe
13 gwne 2» Te3oycia
14 §ve nMoy" ¢NoOy se
15 nawnpe THO +Na
16 swX\ NaKk eBox WNAT
17 eraysoxnoy NaT e
18 pox* xe NpwMe eTH
19 mMay wNH erainay
20 epoy mwom.u A
21 naFto eBox® xe
22 fAnNfcx  Tpaxwk
23 epox fANIOYOEIYW
24 {te Teirenea’
25 ayw fice MOYNF
26 Llis1 wNilpomne fite
27 1. .. . la" ltolre
28 1, ... .elfean
29 |
30 1
27

It is not possible to reconstruct 67:27 with certainty. $renea has been suggested
but only a is visible and the years of somebody or something else might have

been finished.
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[ the] thought [

my [ ]Iknew

a sweet desire (émiBupla)

for your mother. Then (T67€)
the vigour (dxpn) of

our eternal knowledge

was destroyed in us

and weakness

pursued (SLidkeLv) us.

Therefore the days of

our life were made few.

For (ydp) I understood that I had
come under the power (¢€ovaola)
of death. Now

my son Seth, I will

reveal to you the things

which were revealed by

those men

whome I first

saw before

my face:

After I have completed

the times

of this generation (yeved)

and [the] years of

[

have been finished, [th]en (T6T€)
[ ]slave

[

23
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spal epooy INs1 milwWe W

-~

May e20yN eptonoc etelyl
woon HNeutlal fe1 neAyl™|

Ix9)
1 1
2 genyplolyqrinoly esoxl
3 rap nlelt senmoylieyle
4 {awoy fte lnnoyrel #
5 nantokpaltwp: x=e elye
6 Tako feapaX Inim nlte
7 nnoyte nalntolkpa
8 Twpr me eyerlakle ca
9 pax NiM epox leml nkae
10 epor 2ITN NH ETECK W
11  71e Ncwoy: %] wnlieslox
12 7% ¢cnopx Intel Nipw
13 Me" N «._.v_._o<_£ﬂu e
14
15 rte trnweic lmaely ertad
16 7 esox Rzt IMnl eyer
17 TexMady® Neye rap
18 {gFMMo HMMO4 ne’
19 HANNca NaT ceNNHoy W
20 61 zennos RNalrrlexoc
21 &N zenk»ooxlel eyxoce
22  eynaxl NNIpwMEe eTH
23
24
25 IRre nlon: wl
26 |
27
28
29
. % oyTa=spill. An act of libation.

The meaning of this complicated sentence is that the god the almighty destroys all
flesh from the earth with that which the flesh seeks after, i.e. the water, and with
the seed of the men to whom the life of knowledge has been given, i.e. those who
got the name i.e. Seth.
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69
[

For (ydp) rainwater of

the [god] the

almighty (mavTokpdTwp)

will be spilled [to]

destroy all flesh (cdp€) of

the god the almighty (TravTokpdTwp)
to destroy

[all] flesh (cdp€) from the earth
through this (the water) which it (the flesh)
seeks after, with those

from the seed (omopd) [of] the men
to whom the life

of the knowledge (yvwoic)

were given. This which

came from me and Eve

your mother. For (ydp) they were
strangers to him.

After this

great angels will come

on high clouds.

They will take those men

to the place (Témog) where

the SpITit (nvevpa)

[of] life dwells [

[

Page 68 is blank in the MS. The end of page 67 and the beginning of page 69
w:&oma that the papyrus is a part of the tractate which therefore has a long lacuna
ere.
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[ ] glory

[ ] there

[ } come from heaven
to ea[rth. ]

all the [people] of the flesh (cdpE) will be left

in the [waters.] Then (T6Te) the god
will rest from

his anger and he will throw

his power upon the waters.

And he will give power to his sons
together with their women through the
box (kipwTéS), together with [the] cattle
which he liked, together with the

birds of heaven which he called.

He released them upon

the earth. And the god

will say to Noah, whom

the generations (yeved) will call
Dreucation: Behold,

I have protected you in the box (ktBwTd¢)
together with your woman, your sons,
their women, their

cattle and the birds of

[heaven] which you called

[and released upon the earth]

[

MS reads epoy=him.
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"In the presence of your wing", xNaz2, is probably an allusion to Ps. 17 which is
a lament of an unjustly accused. The wing is the wing of the Q._oE_u over the Ark
on which Yahweh is enthroned. Cf. also the Egyptian dnh=wing.
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Therefore I will give the [earth] to you

and your sons.

You will reign over it as kings, you

and your sons. And no

seed (omopd) of the men who will not step
into the presence of my face in

another glory

will come from you. Then (TéTe) they will
become as the cloud of the

great light. Those

men will come who have

been thrown away from the knowledge (yvaoic)
of the great aeons (alcv) and the

angels (dyyelog). They will step into

the presence of Noah and the aeons (al@v).
And the god will say to

Noah: Why have you turned away from

what I told you? You have

created another generation (yevéa) so that you
can bring disgrace on my power. Then (TéTe)
Noah will say: I will

testify in the presence of your

wing that the generation (yeved)

of these men did not come into existence
[through me,] nor (o0Te) through

[my sons

[

29




30

15z
1 1. tradwcier Lyl s
2 1| ...l nipuMe eTHMAY
3 Inlgftqy ezoyN eneykas
4 eTHOWL NAKWT Nay RNOY
5 ma Rywne edoyaxd’ ayw
6 cenNnMOyTE epoy 2HM MNIPAN
7 efwmay Rcegwne m:i)
8 fcooy (X) fge Wpomne 2N oY
9 cooyn wnve fadeapcin’
10 ayw cenawwne REMay Nel
11  gennfrexoc #te ninos foylol
12 elfi® Anex»ay fews Nswre
13 gwne FH neyzwi epox
14 efrnwcic oyaxc NTe nNoy
15 rte' TOTE NW2E NaMew NKdx2
16 7THpd ezpay RANedyHpeE"
17 XuH* HN Tag€e: FN THH'
18 4NA2%OOC NAY XE NxWHpE
19 cwiM eNawaxe' e€ic NKas
20 ainogd eXN THYTN' BAaXd
21 @MEGATT TN oyzwTe MN
22  oyMN? 3#Weax fANzooy TH
23  pqy NTe neTNWNZ® HNpTpe
24 Inlefncnepmn poasox Fnslol
25 linnolyte finanToklpatwp!l
26 | . alyok AN L, Iryl
27 |
28
29
30
31
21 @M@RTA is quite likely a miswriting of yM@HTT.
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knowledge (yvaoic) [

[ ]those men

to bring them into their land

which is worthy (and) build them their
holy dwelling place. And

they will be called by the name

which is there and they will be there

six hundred years in

a knowledge of incorruption (d$6apoia).
And angels (dyyeloc) of the great light
will be there.

No disgusting deeds

will be in their heart,

only the knowledge (yvaaic) of the god.
Then Noah will divide the

whole earth among his sons

Ham, Tapheth and Shem.

He will say to them: My sons,

hear my words. Behold,

I have divided the earth among you, but (d\\d)
serve him in fear and

slavery all the days of

your life. Do not let

your seed (oméppa) turn away from the face
of the god the almighty (mavTokpdTwp)

[ ]Tand your|

[
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2,6 epos=seed, but oméppa is not used. A more precise meaning of spos is "that

which is prepared”.

10 "They will serve" refers to the members of the seed in 73:3.
26 The twelve kingdoms together with another kingdom in line 29 may be the

E_ioo:_anmaoamiSamo:oim:mr%B:.Om.m_moﬁroooBEnEso:mnovroHw
in Part II: "The hymnic section". .
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seed will please in your presence
and in the presence of your power.

hand which is strong in fear and

commandment, so that all the seed

and the god the almighty (TavTokpdTwp)

TJapheth will go, namely four hundred

another country, they will settle down

eternal knowledge (yvaoLc), so that

protect those who have settled down

with them from every bad thing

and every desire (émBupia) which is unclean.
Then (TT€) the seed (owéppa) of Ham and

the kingdom of another people (\ad¢).

73
1 [ ]sonof Noah:{
2
3
4  Seal (o¢payl{ewv) it with your
5
6
7  which came from me
8 may not turn away from you
9
10 but (AM\d) they will serve
11 in humility and
12 fear of their knowledge.
13 Then (T6T€) others from
14  the seed (oméppa) of Ham and
15
16  thousand men. They will enter
17
18  with those men who
19  have come from the great
20
21 the shadow of their power will
22
23
24
25
26  Japheth will establish twelve
27  kingdoms. And their other
28  seed (omépua) will enter into
29
30 [Then (16T€)] will consider
31 | 1 aeons (alww) to [
27

"their other seed" is referring to the four hundred thcusand men who will enter
another country.
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12 Cf. NHC II1,2 62:14. It is no reason to presuppose four hundred thousand men
here even if 73:12 has four hundred thousand.
15 The glory of Sakla is not lost but it has become a sign of something opposite.
25 nwwNe=change, turn. The men with gnosis and those who have settled down

with them in their glory have changed the people of Sakla, the seed of Noah.
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[ ] who are dead of the great

aeons (alwv) of incorruption (d$pBapola).
And they will go to Sakla

their god. They will enter

the powers, accusing (kaTnyopelv) the great
men, those who are in their

glory. They will say to SakTa:

What is the power of these men who

stood in your presence,

those who were taken from the

seed (oméppa) of Ham and Japheth,

who will be four hundred men?

They have been received in another aeon (alwv),
from which they became. And

they have converted all the glory of your
power and the kingdoms of your hand.

For the seed (oméppa) of Noah has

done all your will

through his son together with all the powers
in the aeons (aldv) which your power
reigns over. Those

men and those who

have settled down in their glory

have not done as you wanted.

But (dMd) they have converted

all your people. Then (TéTe) the god

of the aeons (aldv) will give them

those who serve [him

[

They will come upon the land

35
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[ ] in which the great

men will be, those who

have not been defiled, nor (oUTe) will be
defiled by any desire (émtbupia).

For their soul (pux1}) has not become
from a defiled hand, but (dA\d) it
became from a great commandment

of an eternal angel (dyyelog).

Then (TéT€) fire,

sulphur and asphalt will be cast upon
those men. And

fire together with mist will come over
those aeons (aldv).

The eyes of the powers of the illuminators (pwoTp) will be
darkened,

the aeons (alwv) will not see with them
in those days.

And great clouds of light

will descend,

other clouds of light from

the great acons (atwv)

will descend upon them.

Abrasax, Sablo and

Gamaliel will descend. They will bring
those men out of

the fire and the wrath.

They will take them beyond the aeons (alv)
and the sovereign of the powers, they will
take them away [from

[ 1life[

they will take them

aeons (alaw) [

37




38
lgsl

1 1 lwne fite wminlolg L. . I

2 1l lp ¥May AN Niagre)oc e

3 Llrolyane HN NiewN® cewna

4 ywne Re1 NipwMe eyeiNe

5 #Anarrexoc eTHMay xe 2eN

6 gHMO HMOOY 3N Ne™ adia

7 eyP 2we eN tcnopa RaTTaKO®

8 naxIN ON 4NnCINE HnMesz

9 gwMe? fcon eI mdwe

10 THp Wre {rNwcic ZN oyNOs

11  #Neooy" 2N xe edewwER

12 esox 2M nicnepM» RTE N@3IE

13 N NigHpe NTe X&M HN Tagee

14 xe edewwxn N>y NZENWHN

15 FNpedt oyrtaz: ayw 4gNacw

16 71e fneypyxn esox 3FH nezo

17 oy AnMoy" xe ninxacMa

18 THPY eTaydygwne epox 3W

19 nkaz etMooy?: cenayw

20 ne 2» TeXoycia FnMoy®

21 un ae efmeeye efrnwcic

22 {iTe niwa ENez MNOYTE

23 ZF neysn? fcenNaTako

24 AN xe Hnoyxl TIND

25 epox TN TeiMNTPpO NOywT

26  Llabwa Rrayas m._.oo)._ Noyl

27 |, lfarrexoc Ny> enes’

28 | ldwcThlpl

29 | NHoy exn

30 | mlgoy?: TH

31 i lize fiM o

8 In spite of the fact that the illuminator here is said to be coming for the third time,
there are no other arrivals mentioned in the tractate. Cf. NHC 11,2 62:24.

11 ywxn=leave over. Here the illuminator gives the seed of Noah, Ham and
Japheth fruit-bearing treas to redeem their souls. 73:14 xe edeguwxn Nad4
seems to refer to the seed and not to the illuminator. o

24 "To receive spirit” is not a Jewish theme but certainly a Christian.
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[ ]ofthe grlealt [

[ ] there, together with the holy angels (dyyeloc)
and the acons (alwv).

The men will be like

those angels (dyyehoc) for they

are not strangers to them, but (G\\d)

they will act in the imperishable seed (omopd.)

Once again (wdAwv), for the

third time, the illuminator (pwoThp)

of knowledge (yvaoic) will pass in great

glory, to (lva) give

to the seed (oméppa) of Noah

and the sons of Ham and Japhetnh,

to give it (the seed)

fruit-bearing trees. And he will redeem

their souls (Yux1) from the day

of death. For all that which is moulded (mA\dopa)
which has come from

the dead earth, will be

under the power (¢éEovoia) of death.

But (8¢) those who think of the knowledge (yv@oLrc)
of the eternal god

in their heart will not perish.

For they have not received Spirit (Tvebpa)

from this kingdom only

but (4Md) they have received from an [

[ Ieternal angels (dyyehoc)

[ ] illuminator (pwoTip)

{ Jcome upon
ﬁ gaomﬁ:
H

MV&.QIP all that which is moulded refers to the distinction in the first part of
pocAd between Tami0 and wwne (cf. the chapter "“important words"). It is
therefore the body which is intended here.
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- B, ban
sovereign but what power the man has which is stronger t
earth, m.w. the power of the man is from the god of light who
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[ ] of Seth. And he will do

signs and wonders to

dishonour the powers and their sovereigns (dpxwv).
Then (t67¢) he will be worried, the god

of the powers, saying: What

is the power of the man which

is higher than ours. Then (t67e) he will arouse
a great wrath against

that man. And

the glory will leave, it will

dwell in holy houses, those

which it has chosen. And

the powers will not see it

with their eyes, nor (oUTe) will

they see the other illuminator (pwaTvp).
Then (T67e€) they will punish (kohd{ewv) the
flesh (odp€) of the man, he whom

the holy SPifit (rvevpa) has come upon. Then (T6Te€)
the angels (dyyeloc) and

all the generations (yeved) of the powers
will consult (xpnofair) the name

in (their) error (wW\dvn) saying:

From where has it become, or (1)

where did the words

of falsity come from which

all the powers have failed to find?

The fir[st

kingdom [says about him]

[that] he has become [from

[

nikedweTHp must mean the other illuminator referring to the illuminators in
85:28 and the two illuminators in the hymnic section 82:7.

Xxpnofar has the meaning to consult a god or oracle about a thing, here is the
name consulted, i.e. Seth.
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to heaven, namely aSpitit (nvevpa). He was nourished
in the heavens. He received the glory
of that one and the power. He came

to the bosom of his mother.

And thus he came upon the water.

And (8€) the second kingdom says
about him that he has become

from a great prophet (mpo¢nTnG).

And a bird came, it took

the child who was begotten, it took him
to a high mountain.

And he was nourished by

the bird of heaven. An angel (dyyeloc)
came there, he said to him:

Arise, the god has given glory

to you. He received glory and strength.
And thus he came upon the water.

The third kingdom says

about him that he has become

from a virgin (mapBévoc) womb (uiTpa).
He was cast out from his city (mé\.c),
he and his mother. He was brought

to a desert (épnpoc) place. He was nourished
there. He came, he received glory

and power. And thus

he came upon the water.

[The fourth] kingdom says

about him that he has become

[from a vi]rg[in (wapBévoc)

[ 1 S[olomon

43




44 45

lgEl 79

1 lkwltle Ncwe WToy [ PHPCOND 1 [sought] after her, he together with Phersato
2 HN TayAx HN NedcTpaTid 2 and Sauel and his armies (cTpaTid)
3 eTaoyT>rOYOOY" ACONOMWN 3 which had been sent out. Solomon
4 swwy Tayo NTedcTpaTid W 4  himself sent out his army (oTpaTid)
5 rte NiadIMWON exwTe WNea ¢t 5 of demons (Baipwv) to seek after
6 napeeNoCc” ayw HAOY&EM 6  the virgin (mapBévoc). And they did not find
7 TH eToykwTe NCWC® axxa 7  the one whom they sought after, but (GANd)
8 napeenoc eTayTaAC WAy’ 8  the virgin (Tapbévoc) who was given to them,
9 fitoc neNTAYNTC' A4mITC 9  she whom they brought

10 {e1 coxoMlwIn acep sake (&45) 10 took Solomon. The virgin (mapbévoc) became pregnant,

11  #s1 tnapeenoc acMice H 11  she gave birth

12  niaxoy HnMy  eTHMAY® 12 to the child at that place.

13  accaNoygd 2N OYWwi? 13 She nourished him at a boundary mark

14 f{rte TepHMoc' NTEe 14 of the desert (épnpoc). When

15 lploycaNoygd »umi HNoyeo 15 he had been nourished, he received

16 qy MN oyeoM eBOX N feno 16  glory and power from the seed (omopd)

17 p» eray=mnoyd esox H2HiT 17 from which he had been begotten.

18 ayw TWiee adel €XH Ml 18 And thus he came upon the

197 Mmooy" tMe2t ae ANW 19 water. And (8¢) the fifth

20 m..wvo 2w MMOC epoy xe 20  kingdom says about him that

21 aquwne esox 2N OYTw 21 he has become from a

22 4xe fite TNe' ayca T4 22 drop of the heaven. He was thrown

23 eenxacca  AMNOYN : 23 into the sea (8dAacoa). The depths

24 yond epoy aumnoy _ 24 received him, gave birth to him,

25 aq0%d eTne auxi Woye , 25 brought him to the heaven. He received

26 ooy MN OYysOM® ayw : 26 glory and power. And

27  f{tee agelil exX® lmimooy-l 27 thus he came upon the water.

28 lilyesco (¢) alel aldtiipplol 28 And (8¢) [the] sixth kingdom

29 lxw mlmoc lxe olyfhl 29 [says] thata [

30 L .. ler | ezplyi emeWw ] 30 [ ] down to the 7eom (aldv)

/‘

10 ep BaKe is perhaps from the Bohairic ep Boxi which means become pregnant.
ww is written above in the MS and is a synonym to ep BoKI.
13 wwxZ=stake, a stake which was used to stay canalbanks. The stakes were thus

the border of the desert.
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proposal

N
22 MOC €pod4 RE ™YKAOOXE &l
23  eXH nKk»2 ackwte NOY
24 peTpn €20YN ddywne
-~ ——
25 leleox RenTc" »ycanoydd
26 liier miaPrlenoc wn eT2ilEWI
27 lixkinooxle- aaxil Royeqloyl
28 AWl oyslon Fnlma leTHmay:l
) -
29 ayw flfze »ale) elXH miMooy I
d!L
in li =gather. A synonym is
Rac has reconstructed the lacuna n ::w~«oa<3 gatl i
: @MMQM M&oé in the MS but it is also impossible to read. >nooa_=m_ﬁa028
tooyre is rare in Sahidic and it is not w:o:m: space for TooyTe.
f Bohlig, TasTe=spread, is more likely.
3 %:n mosmio Wnizpepe express the desire for the flowers.
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which is below, to [spread]

flowers. She became pregnant of

her desire (émbupia) for the flowers. She
gave birth to him at that place (Témoc).

The angels (dyyehog) of

the floral splendour (avfewvos) nourished him. He received
glory at that place

and power. And thus he came

upon the water. And (8¢) the

seventh kingdom says

about him that he is a drop.

It came from the heaven to the earth.
Dragons (8pdkwv) brought him down into caves,
He became a

child. A Spirit (Tvevpa) came upon him,
brought him to the high place from which the
drop had come.

He received glory and power

at that place. And thus

he came upon the water. And (8¢) the

eighth kingdom says

about him that a cloud came

upon the earth, it surrounded a

rock (méTpa). He was begotten

from it.

The angels (d'yyehog) who were above

the cloud nourished him. He [received] glory
[and] power [at that] place.

And [thus he] came u[pon the water.]
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13  leltFimay MN oysoM® ayw N
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157 Lulyte AMHTPPO xw FAMMOC €poY

16 e »anednoyte Mepe oysine (kxooxe)
17 Wte tfemeyMin »4xno HMOY

18 e2pal eTedsiz’ ayw adNoyx(s)e

19 lelsfW ¢x»oone (eHne) ezoye epod
20 eBox 3N t+Thire ayw ay

21 xnod4' ayxl Noyeooy HN Oy

22 lglom FHnMa eTAMay” ayw

23  Wtaze adel eXH niMooy'

24  ltlMes unToye (75) ae ARW

25 _.mwno »w #HMoc xze aniglT!

26 PenioyM1 letledweeplel

27 _o<rv_m.m acwld! 2wwec eslonl

28 lan nelceiw? aCNOyxel

29 L ... .Nl. . lyAseoyl
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19 Obviously a cosmic copulation between a god and desire.
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And (8¢) the [ninth] kingdom says

about him that from the nine

Muses (triepi8ec) one separated.

She came upon a high mountain, she

spent some time there, so that (doTe)

she desired (émBupeiv) herself

to become man-woman.

She fulfilled her desire (ém.6uia) and
became pregnant from her desire (ém6upia)
He was born. The

angels who were over the desire (émBupia) nourished him.
He received glory at that place

and power. And

thus he came upon the water. The

tenth kingdom says about him

that his god loved a cloud

of desire (émbBupia). He brought him forth
in his hand. And he threw out

from the drop to the cloud hear him

And

he was born. He received glory

and power at that place. And

thus he came upon the water.

And (8€) the eleventh

kingdom says that the father

desired (émBupeLv) his [own)] daughter.
She became pregnant herself by

her father. She threw [

[ ] tomb [
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TwT means to conjoin the desire of the powers, i.e. the destiny of the word of
their sovereign is to bring the desire of the powers in union, to mingle the desire

with each other.
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in the desert (épnuoc). The angel (dyyeloc)
nourished him at that place.

And thus he came

upon the water. The

twelfth kingdom says

about him that he has become

from two illuminators (¢woTp). He

was nourished there. He received glory

and power. And thus he came

upon the water. And (8¢) the

thirteenth kingdom says

about him that every birth

of their sovereign (dpxwv) is a word \éyoc).
And this word (A\dyoc) received a destiny

at that place. He

received glory and power.

And thus he came upon the water

to conjoin the desire (émBupnia)

of those powers. And (8¢)

the generation (yeved) without a king over it says
that the god chose

him from all the aeons (aildv).

He caused knowledge (yvaoic) of the
undefiled of truth to come

[in his heart.] He said that he came

[from] foreign air (dnp), [from]

a great aeon (alwv), namely [the

great] illuminator (dwoTip). And [
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The result of the hymnic section is the resistance of the seed and the unification of

all who received the name upon the water. The identity between those who
received the name and the name (Seth) refers to 65:9.
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the generation (yeved) of those men

shone, those whom he had chosen for him,
so that (0oTe) they should shine upon the
whole acon(aiwv). Then (T6Te) the seed (omopd) will
resist the powers, those who will receive his
name upon the water and unite

all of them. And a dark

cloud will come upon them. Then (T67¢)

the peoples (Aad¢) will cry with a loud voice
saying:

Blessed is the soul (ux)) of those

men, they knew

the god with a knowledge (yvaoic)

of truth. They will live till

the aeons (alwv) of the aeons (alwv), because they have not been
corrupted in their desire (embupia)

with the angels. Nor (oUTe)

have they fulfilled the works of the

powers. But (dA\d) they have stood

in his presence in a knowledge (yvaoLc)

of god as light

which came from fire

and blood. But (8¢) we

have done everything in the heartlessness

of the powers. We have praised in

the transgressions (TapdBaoctc)

of our works

[ 1. We have cried against [the god]
of [truth] because all his works

[
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niMooy eToNZ. The translation "the water which is life" express the identity

water-life.

FineneThmMeeye must be a dittography. Here translated as negative first perfect.
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eternity. Those are against our

3pirit (mvevpa). For (ydp) now we have known that
our souls (Puxn) will die in a death.
Then (T6Te€) a voice came to them
saying: Micheu and

Michar and Miesinous, those

who are over the bath which is holy

and the water which is life, why

were you crying against the god

who is life with lawless (dvopoc) voices
and tongues without law (vépoc)

and souls (Yuxn)

full of blood and defiled

works. You are full of

works, not from the truth,

but (GA\d) your ways are full of

mirth and jollity. You have

defiled the water of life,

you have drawn it in

the will of the powers,

those whom you have been given to serve.
And your

thought

is not like (the thought) of

those men whom

you persecute

[

[ ] desire (Embupia)]
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Their fruit does not wither. But (G\\d)

they will become known

to the great acons (alwv), because the words,
which they protected, of the god

of the aeons (alwv), were not put in

the book, nor (oUTe) were they written.

But (G4A\\d) angelic beings (dyyehkéc) will bring them,
whom all the generations (yeved) of men

will be ignorant of.

For (ydp) they will be upon a high mountain,
on a rock (méTpa) of truth.

Therefore they will be named:

The words of incorruption (a¢apoia)

and truth of those who know

the eternal god in

wisdom (godla) of knowledge (yvwoic) and
teaching of eternal angels (dyyeloc):

He knows everything:

These are the revelations (dwoxdAuic) which
Adam showed Seth his

son. And his son taught

his seed (omopd). This is the

secret (dmékpudov) knowledge (yvaoic) of Adam
which he gave to Seth, which

is the bath which is holy, for those who

know the eternal knowledge (yvaoic)
through the logosborn (\oyoyevtic)

and the incorrupted illuminators (¢pwoTHp) [who]
came from the holy seed (omwopd):

“Jesseus, Mazareus, [Jesse-]

dekeus. The water which is life.

The apocalypse (dmokd\uic) of Adam.
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23 cic WNANOKPYHON RNTe HAH 23
24 ertaqTanc NCHE' eTe nixw 24
25 KW eToyaaB ne fNH eTco 25
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4 apee here means that the unwritten words were hidden and protected by the seed

who have received the name. The words were not proclaimed but kept in secret by
the seed, Seth.
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Important words

Even the translation reveals to a considerable extent the dominating
content of the text. So far we do not need any further commentary.
Sentences such as "And we resembled the great eternal angels for we
were higher than the god who had created us and the powers who were
with him, whom we did not know", in the introduction, speak for
themselves. Nor is it my intention to make the mythological content of
ApocAd to the essential theme of this thesis. Nevertheless I think that it
might be of considerable value by way of introduction to look at some of
the obviously most important words and see how they are used in the
tractate. Through the application of these important words we might see
what views the tractate has of cosmos and man, but here the purpose is to
get further clues to the research of the function of the text, the "Sitz im
Leben" of the text. The page and line references refer to the Coptic text
but is usually in accordance with the translation.

TaMio=create

The word occurs in the following lines: 64:6,17 65:18,31
66:15,20,26 71:19. TaMio is only used concerning creation of the human
body by god the creator, and when Noah is accused of creating another
generation by god the creator. When the tractate otherwise describes
"coming into existence" of different kinds, wwne is used, which usually
is translated "become". The text itself makes a clear distinction between
the creation of the human body from earth which is mentioned in 64:6
and all other becoming.

wwne is used in the following lines: 64:11,23,32 65:2 70:3 71:24
73:19 74:14 75:5,6 76:18 77:29 78:7 80:14,17,24 82:6,24. wwne is never
used concerning the creation of the human body except in 76:18. The
Greek mAdopa however, makes it clear that it is a question of a creation
from the earth.

The closest equivalents to the Coptic TaMio are the Hebrew 1%’
rather than 813, and the Greek kT{{w or TAdoow.

This consistent distinction of "the ways of becoming" is an essential
element in the view of human existence of the text. Through this
linguistic distinction between different ways of becoming, the text makes
a clear distinction between the human body which is created from earth
and the other faculties of man which come from other sources. Man
himself is divided, which the tractate expresses in a mythological way
through the description of the origin of the different parts of the human
being. The text consequently describes a fundamental experience 1n
human existence, namely that the human body is bound to the earth which
the other faculties of man are not.

59
pwMe=man

The word occurs in the following lines: 65:7,16,27 66:5,10 67:18
69:12,22 71:6,11,24 72:2 73:16 74:6,8,12,21 75:2,11,24 76:4 77:6,9.17
83:1,11 84:25 85:9. These references show that the text divides men in
two groups (disregarding the illuminators): Those whom we might call
ordinary people and those (fewer) who possess a special quality which
:ES:M is called yvwolig. The result of possessing that quality is that this
minority is persecuted. The text itself gives no reason to suppose a
historical process or event in the tractate. What the use of the word
pwme shows thus far is only that the generation of men is divided in two
groups and that the one who possess yvaolc suffer persecution because
they own yvwolc. This division of men is not peculiar. We have a similar
division, even if it is on different principles, in the New Testament
between those who have faith and those who are without faith. They who
possess the special quality, faith, also suffer persecution.

As .Eo individual man in himself is divided, as we have seen in the
comparison between TaMio and ywne, the generation of men is
similarly dual.

yvwoilc=knowledge

The word occurs in the following lines: 64:13,27 65:12 69:15 71:12
72:14 73:20 76:10,21 82:23 83:13,20 85:16,22,26. Here we have one of
the most important words in the tractate. 85:23 goes very far in
emphasizing the word gnosis saying: "This (i.e. the whole ApocAd) is the
secret knowledge (yvwolc) of Adam".

What interests us here is what this specific text means by the word,
not what other parts of the so called gnostic movement mean. This
however is extremely difficult to grasp. The text speaks about "a word of
knowledge, the knowledge that breathed in us, the eternal knowledge, the
life of knowledge, the knowledge of the great aeons, the knowledge of the
god, the illuminator of knowledge, a knowledge of truth, in wisdom of
W:.oi_wamo, a secret knowledge". What we might say with certainty is that
it 1S gnosis that separates people who belong to the earth from people who
belong to the light, that separates the god of creation from the eternal
god. Furthermore, the disappearance of gnosis that breathed in Adam and
Eve leads to that they will come under the power of death. It is also said
that this gnosis is not written anywhere according to 85:6. Gnosis is
oozmo@:oz.z%. inexpressible, indescribable and indispensable. In spite of
Emr.mzom_m 1s transmittable. Adam transmits the revelation (which is
gnosis) to Seth, Eve to Adam, the three men to Adam. Seth on his part
WMMMQ_M MMQ_MW Wo%%r.;o illuminator passed with the knowledge to give it
. So far gnosis seems to be an experience which is in i
mexpressible and indispensable, but mw the same time it mmawwmmwﬂu HMW
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transmit it, either from divinities or the aeons of light to men, or from
man to man. The transmitability of gnosis is an important idea in the text
and we will have opportunity to return to this theme several times.

It might also be mentioned that at the same time as gnosis is
transmittable, there are no signs in the text that it is possible to obtain
gnosis. It is always passed on from person to person. The description in
the text of what gnosis is may be poor considering the important place the
word has. On the other hand it is explicitly said how gnosis is given.
ApocAd 85:22 etc.: "This is the secret knowledge of Adam which he gave
to Seth which is the bath which is holy (an expression which we will deal
with below), for those who know the eternal knowledge through the
logosborn and the incorrupted illuminators, who came from the holy
seed, Jesseus, Mazareus, Jessedekeus. The water which is life. The
Apocalypse of Adam".

The bath in the water of life is the giving of the inexpressible,
indescribable and indispensable experience which ApocAd calls gnosis.
One might speak about identity gnosis - the bath which is holy. This holy
bath is obviously something of the most central in the religion which
ApocAd is a part of. In this bath man is separated from the earth, from
death, from the authority of god the creator, and in the same bath man is
brought back to the world of light. But that which is given in the bath
which is holy remains inexpressible.

émoOuvpla=desire

The word occurs in the following lines: 67:3 73:24 75:4 80:3
81:6,8,9,11,17 82:18 83:16. The text describes desire as the exact
opposite of gnosis. Desire leads to gnosis being destroyed and man’s
coming under death. It is not desire of something particular which leads
to this disastrous result but the desire in itself, even if sexual desire is
mentioned. Adam knew a sweet desire for the mother of Seth in 67:2.

ApocAd gives no clear definition of gnosis, but through the
description of the antithesis of gnosis in the text, a conception of what
gnosis is may be obtained. The opposite of desire which the tractate deals
with is absence or lack of desire, non-desire, emptiness. ApocAd mroﬁa
consequently express a classical state of opposition between the desire
which binds man to the earth and an exalted emptiness, completely
without desire. This exalted liberation from all desire that binds man to
earth and death is given in the bath which is holy which washes away
desire. The exalted liberation is named gnosis in ApocAd.

paN=name

The word occurs in the following lines: 67:3 73:24 qmnh.mo“m
81:6,8,9,11,17 82:18 83:6. Note also 85:12: "Therefore they will be
named: The words (waxe not Aé6yoc) of incorruption and truth of those
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who know the eternal god in wisdom of knowledge and teaching of
eternal angels”. By this can be seen that the name is the word of
incorruption and truth, i.e. gnosis. Consequently it is a question of
identity gnosis - name in so far as the receiver of gnosis is also bearer of
the name.

Another identity can also be seen in 65:5: "Because of this, I myself
have called you by the name of that man who is the seed of the great
generation or rather is from him". Furthermore in 83:4: "Then the seed
will resist the powers, those who will receive his name upon the water
and unite all of them". By this we can see an identity between the seed of
the generation and the name, i.e.: the name is the seed of the generation
which possesses the indescribable experience gnosis.

The name, i.e. Seth, is in itself bearer of the essence of the whole
message in ApocAd, a kind of mythological personification of the exalted
emptiness. To go through the bath which is holy, to see the great light,
implies that man becomes a part of the seed which is bearer of the name,
which is to participate in the bearing of the name, i.e. Seth. The
community of those who have gnosis is Seth.

soM=power

The word occurs in the following lines: 64:18,22 65:30 74:5,19
75:14,27 77:3,5,13,21,26 82:19 83:19,25 84:20. The powers of god the
creator persecute those with gnosis. It is also the powers who will punish
the flesh of the man (the illuminator) whom the spirit which is holy has
oo.m_m upon. The powers are always against the spirit as Thomas Mann
said.

ApocAd makes it quite clear that it is the powers who have the
authority upon earth and that they therefore are subject to god the
creator. They always try to exterminate those who bring gnosis, i.e. the
illuminator and the seed of Seth. They have also tried to get power over
Eo.émaq of life which is given in the bath which is holy, they have
ao»,.:.ma the water. ApocAd considers that all earthly power has its
_omESmo% from god the creator and that these earthly powers always are
aganst gnosis, the water of life, the spirit which is holy, the illuminators,
the seed of Seth and the bath which is holy.

By mentioning the powers and their destructive work led by Sakla,
god the creator, the text is expressing an experience by those who have
received gnosis, namely that all the powers on earth are destructive and
full of desire, i.e. empty of gnosis. The powers in ApocAd are a kind of

Eﬁro_ommo& creatures formed out of the experience of the reality on
earth which those who possess gnosis make.
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aldv

The word occurs in the following lines: 64:11,21,23 65:1,5 66:4
71:13,15 73:31 74:2,13,20,27 75:13,16,21,31 76:3 79:30 82:23,27
83:4,14-15 85:3. There is no description of cosmos in the text, but the
tractate uses cosmological ideas to explain the message, the experience
which proclaims to be the utmost value of life, gnosis. In the same way as
the mythological characters scarcely have any dominating function in the
text, the conception of cosmos arranged in different spheres of space and
time with their sovereigns has no function worth mentioning. The tractate
draws very freely from the mythological material of its culture and uses
it for its special purpose. In the same way it makes use of the cosmology
of its time to present the most important issue of human existence. To
look for a particular cosmology or doctrine about the aeons in ApocAd is
therefore a rather useless occupation. But we might ask for what purpose
ApocAd uses the word aeon.

An aeon is first of all a conception concerning space and time, an
instrument used to describe physical reality, but ApocAd uses the word to
describe events in the spiritual world. Space and time dimensions are
simply what is at hand to describe the indescribable. Through dividing
human existence into different spheres it is possible to describe human
origin and goal, to reach the great light away from desire of the earth.
And through using this idea of aeons it is possible for the author of the
tractate to describe the actions of the light, whose purpose is to take man
up to the light and to protect those with gnosis through descending
illuminators.

Briefly: The spiritual existence which ApocAd deals with can only
be described allegorically, and ApocAd makes this description by means
of the dimensions of space and time. There is consequently not any
particular cosmology in ApocAd.

MOOY,MOY=water

The word occurs in the following lines: 69:3 70:6,9 78:5,17,26
79:19,27 80:9,20,29 81:14,23 82:4,10,17 83:6 84:8,18 85:31.
Furthermore we have the expression xwkH er oyaas="the bath which
is holy", which in spite of its great importance in ApocAd only is
mentioned twice, in 84:7 and 85:24.

First of all we have the problem of translating this expression. The
Coptic synonym to the Greek BdnTiopa (which is used in NHC 1IL2, The
Gospel of the Egyptians,GEgypt) is primarily wme. In ApocAd however,
»®wKH et oysae is used. This can mean bath, but also and perhaps first
of all washing. ApocAd does not make it quite clear if "bath” is a mere
washing or total immersion. Support for the immersion theory could
possible be found in NHC III,2 where similar mythological material can
be found. The other version of GEgypt, NHC IV 2, unfortunately
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fragmentary but older than NHC III,2, has sometimes wMc and
sometimes »wkH, where NHC III,2 has BdwTiopa. Guided by this I
have o.romo: Em translation "the bath which is holy", but "the washin
which is holy" is also possible.! &

Water has an extraordinary important function in the text, both
water as symbol of death and the water of life which is given in the bath
which is holy. Apart from the introduction (64-67) I maintain that
ApocAd is a text which first of all deals with the water, the water of
death and life. The god tries to drown all the people to exterminate
gnosis, he throws his power upon the water, the kingdoms answer the
question how the illuminator came upon the water and at the end of the
text there is mention of the water of life and the bath which is holy.
Through water, life and death are given. It is difficult to free oneself
from the thought that the way in which the text deals with water, the bath
as giver of the utmost experience of life, gnosis, connects the text with
some kind of baptism. The connection between Yv@oLc and Mooy might
very well lead to the conclusion that the text belongs in a context
concerning baptism.

Conclusion of "important words":

.,E:m brief analysis of the important words shows that ApocAd
considers man to have two origins, one heavenly (from the eternal god)
and one earthly (from god the creator, i.e. Sakla). This is emphasized by
the use of the word Tamio.

. Similarly human beings are of two kinds, those with gnosis and those
without. Those who are without gnosis live under the powers (eoM) of
moa Eo. creator, and are full of dark desire which in itself exclude gnosis
which is the experience of illuminated, exalted emptiness. Those who
have gnosis are Eo seed of Seth, they are the name (pan), Seth.

. Q:nma 1s given through water, the bath which is holy. It may even
¢ considered that the bath which is holy is the secret knowledge
(Yyvaoic) of Adam which is ApocAd according to ApocAd 85:22 etc..
By this may be concluded that ApocAd is a Coptic Gnostic text
which has water (and the bath which is holy) as the dominating theme,

Water as giver of life and death. This suggests that thi i
to a kind of baptismal context. = 15 Coptic text belongs

! Cf. Crum W.E. A Coptic Dictionar H.
L W.E. Yy, the words wMe and xwkH. Cf. also th
The Egyptian background of awki er oybaB. #iso the chapter
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The structure of the text

Even if no definition of the form of ApocAd has been attempted, it
might be of some help for the further research to analyse the structure of
the text. For practical reasons we presuppose that it is a prosaic text.!

Part A:
64:1-6 Introduction.
64:6-19 The condition of man when his two origins coexisted.

64:20-29 The condemnation in wrath by god the creator.

64:30-65:5 Glory flees.

65:5-9 The giving of the name.

65:9-21 Gnosis leaves Adam.

65:22-66:14 The three men appear and Adam sighs.

66:14-25 The second condemnation by god the creator.

66:25-67:14 God the creator generates a son and man experiences
desire.

67:14-68:  The revelation of the three men.

Part B:

69:1-18 The flood comes.

69:19- The great angels save those with the life of knowledge.

70:4-16 All flesh is drowned and god the creator rests from his
wrath.

70:16-71:8 God the creator gives the earth to Noah and his sons.

71:8-15 Those with gnosis return.

71:16- God the creator accuses Noah; the defense of Noah.

72:1-14 Those with gnosis get their land and dwell there 600
years.

72:15- Noah divides the earth among his sons and tells them to

serve god the creator in fear.

73:1-12 One of the sons of Noah speaks. Shem?

73:13-24 400 000 men of the seed of Ham and Japheth go to
them with gnosis.

73:25 The seed of Ham and Japheth establish twelve kingdoms
and another kingdom is established by their other seed.

74:3-26 The seed of Ham and Japheth go to Sakla and accuse
him.

74:26-75:16 Sakla tries to exterminate the undefiled with fire,
sulphur and asphalt (cf. Sodom and Gomorrah).

I Cf. the structural analysis by A. Bohlig in his presentation of the text 1963: Koptisch-
Gnostische Apokalypsen aus Codex V von Nag Hammadi.
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75:17-76:7  Great clouds of light come and save those without
desire from fire and wrath and bring them to the place
of the holy angels.

Part C:

76:8-20 The illuminator comes for the third time to save the
souls of men from death.

76:21-77:1 Those who contemplate gnosis will not be destroyed.

77:1-7 The illuminator does signs and wonders in order to
disturb god the creator.

77:7-18 The flesh of the illuminator is punished.

77:18-28 The name is consulted concerning whence the
illuminator came.

77:27-83:4 The hymnic section with the answers of the kingdoms.

83:4-84:3  The people start their resistance against god the creator
and cry out their lamentation.

84:4-85:18 A voice declares.

85:19-32 Conclusion. This is the revelation.

. It mm. obvious that the text is in three large sections: first an
introduction, a mythological description of man and his situation,
.mooos.&% the story of the flood and thirdly the salvation of men by the
Ec.EEmSa. Worth mentioning in the first part (A) are the three disasters
which god the creator causes man:

1. Man loses glory and gnosis and is given death as destiny.

2. ,_;M eyes of man becomes darkened. Previously they saw the great

1ght.

3. Man comes under the power of death, affected by desire his life is

shortened.

One might say that .Eomo three condemnations or disasters concern
most mooEo“.Eov\ are EEQ and full of desire and they will die after a
.mron life. This description of the human situation is clearly an important
1ssue of part A.

In part C those who have gnosis are described, who are quite the
mwm_o@:m of those in part A. They are liberated from the authority of

a:

1. They stand in the gnosis of the eternal god.

2. They shine.

3. They will live to the aeons of the aeons.

. ZoEEm can be said about the conclusive section of part A since page

68 is unwritten.
il .Mro story of flood, part B, is independent. It begins with water being
sw_:o and is completed .s&o: Abrasax, Sablo and Gamaliel save those
9: out desire mﬁoa the disaster of fire, sulphur and asphalt. The story of
€ flood describes .5.@ generation of men in a mythological way but
primarily the great dividing line through the generation of men, namely
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the difference between those with gnosis and those without. If part A
deals with the relationship of the individual man to the eternal god and
god the creator, to the light and darkness, to gnosis and desire, it might
be said that part B deals with the same issue but now regarding the whole
generation of men. Part C finally presents a mythological story about the
salvation of men by the illuminator and the bath which is holy.

Consequently there is the same pattern here when the text is dealt
with as a whole as when the separate important words were analysed.
First of all concerning the idea that there have always been people who
have had the indescribable gnosis and when their existence has been
discovered by Sakla and his earthly powers they will be persecuted, but in
this persecution they can always trust in the help of the eternal god and
his messengers, the illuminators.

Briefly concerning the literary form of ApocAd

The main issue of this thesis is the form of ApocAd. Therefore this
issue will be dealt with below, but there are some matters which might be
worth mentioning in the presentation of the text. As we have seen
ApocAd uses myths, mythological persons and cosmologies in a rather
free way. Therefore one should be very cautious and not see ApocAd as a
complete mythological cosmology in which a soteriology has been
incorporated. The purpose of ApocAd is to transmit the inexpressible
experience, gnosis, which is given in the bath which is holy. But there is a
paradox in the text. On one hand the text wants to lead the reader to a
hidden inner secret, on the other hand it is hiding the same secret.ApocAd
is an apocalyptic text but to the same extent it is apocryphal. Its purpose is
therefore to help the reader to reach the meaning, but at the same time to
hide its meaning.

This character of transmission of the text together with the hymnic
section and the mentioning of the bath which is holy might indicate that
ApocAd with its revealing and hiding belongs to a cultic context and in
that case a baptismal cult. We will return to this issue in part II.

Proper names in ApocAd

We leave the more known names: Adam, Eve, Seth, Noah, Shem,
Ham,Japheth, Solomon, Sauel and Phersalo.

74:3,7 cakxa Sakla

Occurs also in NHC II,1 11:17 NHC H:4 95:7 NHC IIL,2 57-58.
Sakla is according to all these texts god the creator, Yaldabaoth.

70:19 aeykaxiwN Deucalion

From the Greek 8eUw=make wet, rain and kaAéw=call on, summon

to do something.

ApocAd 64:23 and in Ge 3 (J) because of this knowledge.
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75:22-23 sepacal caBxo raMaxiux Abrasax, Sablo, Gamaliel

Occur also in NHC III,2 52-53 where they are the servants of Em
illuminator together with Gabriel. They have a similar function in
Zostrianos, Codex Brucianus and the Trimorphic Protennoia.

84:5-6 mMixey Mixap MNHciNoye Micheu, Michar, Mnesinous.

Mnesinous from the Greek pvfioic=remind and vodc=mind. Occur
also in Codex Brucianus, NHC IIL,2 64:14-20 NHC XIII,1 48:18-21. In
all these texts they are concerned with the water of life. Note that they
seem to have a negative function in ApocAd (they defile the water of life)
unlike the other texts. (Cf. also the Mandaean Ginza L.).

85:30 1ecceyc Mazapeyc Ilecceaekeyc Jesseus, Mazareus
Jessedekeus. ’

Occur also in NHC VIII,1 47:5-6 NHC III,2 65:10-11. In Zostrianos
they are called immortal spirits and in GEgypt mapacTdne.

ApocAd in relation to Genesis

ApocAd seems to be very free in its relations to the mythology of

the Old Testament. But the text is more consistent than it seems at first
sight. ApocAd consistently uses the tradition which usually is called the
Yahvist tradition (J) and ignores the Priestly tradition (P). This becomes
apparent from the following examples:
. 1. ApocAd 64:6 etc.: otaN RTapedraMioer Wsi nNNOYTEe eBOXN
3M nKaa MN eyan TekMaay" "When the god had created me of the
cearth with Eve your mother". Here it is obvious that the way in which
ApocAd uses the word TaMio corresponds to the Hebrew =% in Ge 2:7
(J) and not ®12 in Ge 1:27 (P).

2. ApocAd 64:28 66:21. That ApocAd uses the J-tradition is also
confirmed by the use of niye, the Hebrew 9 in Ge 2:7 .

3. ApocAd takes also up the J-tradition in Ge 4:25 where the birth of
Seth means that there are two generations of men in mankind from the
first man, namely the generation of Seth and the generation of Cain. But
the P-tradition incorporates Cain in the generation of Seth. This tradition
1s of course unacceptable for ApocAd. It would spoil the whole meaning
of the text.

The genealogical table of Ge 5 (P): Adam, Seth, Enosh, Kenan,
Mahalalel, Jared, Enoch, Methuselah, Lamech and Noah. Because
>woo>.a keeps to the J-tradition and not incorporate Noah in the
generation of Seth it is possible for ApocAd to use the story of the flood
I its own way and with its own purpose.

Oye M:&wwﬁowmm@%%o:ﬁo. ﬂw”o etc. have their parallel in Ge 18:1-19:38
i ApocAd. aham who met the three men in Ge and not Adam as

G %. The woman gives knowledge to the man in ApocAd 64:12 as in
€ 3:6 (J) and the unity between man and woman came to an end in
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6. ApocAd 66:25 where god the creator creates a son with Eve
corresponds to Ge 4:1 (J): M™ N8 &8 "Mp. Septuagint has:ékTnodunv
dvepamov 8la ToD Beob.

7. The story of the sons of Noah in Ge 9:18-27 (J) is taken up by
ApocAd in 72:15 etc..

It seems that ApocAd is consistent in keeping to the J-tradition. How
that was possible or in what purpose it chose this tradition is difficult to
say but it can be noted that the final redaction of Genesis was completed
long before ApocAd was written. Is there a preference for the name of

God, Yahweh?
ApocAd in relation to the New Testament

From 76:6 there are elements in the text which are not parallel to the
New Testament, but there are subjects, thoughts and expressions which
we might associate with the New Testament and the early church.

1. The illuminator descends to the earth in 76:8-17 to save the
generation of men.

2. The illuminator performs signs and wonders according to 77:1-15
to dishonour the powers of the earth.

3. The flesh of the man (whom the illuminator has come upon) is
punished by the powers of the earth.

4. The hymnic section contains themes which we also can find in the
New Testament:

a. 78:7-8 The illuminator has become from a prophet.

b. 78:18 etc. The illuminator has become from a womb of a virgin
and he was cast out from his city and was taken to a desert place.

c. 80:14 The illuminator became a child and a spirit came upon him
and brought him to a high place where he received glory and power.

d. 82:10 etc. The sovereign gave birth to a word and the word
received a destiny, a mission.

e. The god chose him and because of that gnosis came into his heart.
Furthermore the illuminator chose men for himself so that they should
shine upon the whole aeon.

5. Another example of an early Christian theme might be the end of
the whole apocalypse where the bath which is holy and those who know
gnosis through this bath and the illuminator are identified with the first
bearer of the name and gnosis, i.e. Seth.

But neither these examples, nor any other sections of the apocalypse
represent any certain Christian influence. The text itself does not exclude
any of at least two possible relations to the New Testament and the early
Christianity: .

1. ApocAd is a syncretistic product from the second century which
has been influenced by the early Christian preaching on salvation.

2. ApocAd is a product from an apocalyptical movement 1n Judaism.
During the first centuries it was possible for the spirituality of ApocAd to
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oooﬁmﬂ with and perhaps be united with other apocalypti i
Fa.m:mB or/and Christianity. The subject of >Moo>umv mmo MMOMMMMMM”M”
which was not unfamiliar to early Christianity or to the growing monastic
movement in Egypt and it is not unfamiliar to esoteric monastic
movements of our days. But ApocAd can never coexist with a State
R_Mw_w:. The gnosis of ApocAd is always against the powers of the
earth.

Conclusion of Part I

ApocAd is a Coptic Gnostic? text. Its purpose is to transmit and
express an experience which is indescribable and to inform how and
where one might get this ultimate experience. This experience is usually
o.wzoa gnosis and means non-desire, exalted emptiness, great formless
light, purity. This gnosis liberates man from the earth and the powers of
the m.mnr and unites him with his real origin, the light. Man receives
gnosis from the illuminator and through the bath which is holy. The
water ow life washes away destructive desire and gives gnosis.

,::w. can be accepted without any doubt so far. After this general
presentation of the text a more detailed analysis of some sections will now
be dealt with. First of all we have to consider if the text belongs in a
context om baptism, a baptismal cult. ApocAd itself takes up this question
through its content, the hymnic section and the very important functions
given to the water and the holy bath.

L J.M. Robinson has considered the oppositi i

I C ppositional character of the Nag Hammadi texts
W,WWMM_ mro Mmﬁvﬁmroa society and the state in the introduction of Em@ Nag Hammadi
vo%:uww %u :.._”m ish. Mo:maod:m ApocAd it is easy allow Robinson’s theory. It is not
hoseto %%88 pocAd into a society as the religion of the state. It is, in its essence
the nn_mmoswacﬁw power. Cf. also Pagels, E. The Gnostic Gospels. General remarks on
De nofa ween the Nag Hammadi texts and the New Testament cf. Pearson, B.A.

ytunna gnostiska texterna och nya testamentet and Cahiers Evangile 58, 1987.

2 ‘H: " LTINS .

des %— Mmmw%m MMMmWo is used without any further definition. Cf. Eltester, W Vorschlige
of the most imn % wamom Mo:. 1966 zur Gnosisforschung. According to the consideration
of tha Zommmuw ant words in ApocAd it is evident that this is a Gnostic text in the sense
divine origin tnd nﬂ erence. There is a conception of man in ApocAd which implies a
brings gnesis back to o:m_s—.m_wma the lower god the creator. The descending illuminator
origs and essonce. man, liberates man from earth and unites him with the light, his real



70

II. THE HYMNIC SECTION NHC V,5 77:27 -
83:4

Introduction

A great deal of attention has been paid to ApocAd since it became
accessible for scholars 1963, eighteen years after its discovery. This has
been caused by Alexander Bohlig who in his presentation of the text 1963
(Koptisch Gnostische Apokalypsen aus Codex V von Nag Hammadi)
argues that ApocAd contains a non-Christian and maybe a pre-Christian
redeemer myth. The redeemer came from heaven to earth to establish a
community of men who are saved. The redeemer performed this through
a temporary union with a man whose flesh is punished by the powers of
the earth, soM. This hypothesis has received support in all essentials from
scholars as MacRae, Rudolph, Schenke and Smithals. G.M. Shellrude
argues in favour of the opposite opinion in "The Apocalypse of Adam:
Evidence for a Christian Gnostic Provenance". The discussion has not
been particularly fruitful. In any case it is obvious that nobody has been
able to present conclusive evidence in favour of their opinion.

Very little has been said up to now about the text itself in spite of the
recommendation by Rudolph to study the poetry in the Nag Hammadi
texts.! The present work offers more detailed studies of the text to find
out if that might be a way to understand the "Sitz im Leben" of ApocAd.
The hymnic section in ApocAd which Rudolph commented: "Dieser stiick
ist eines der merkwiirdigsten und nicht einfach zu deuten", has been
chosen first.

The prelude to the hymnic section NHC V,5 76:8-77:26

"Once again, for the third time, the illuminator of knowledge will
pass in great glory, to give the seed of Noah and the sons of Ham and
Japheth, to give it fruit-bearing trees. And he will redeem their souls
from the day of death. For all that which is moulded which has become
from the dead earth, will be under the power of death. But those who
think of the knowledge of the eternal god in their heart will not perish.
For they have not received spirit from this kingdom only but they have
received from an | ] eternal angels [ 1 illuminator come upon
[ Jdead]| ] of Seth. And he will do signs and wonders to dishonour
the powers and their sovereigns. Then he will be worried, the god of the
powers, saying: What is the power of the man which is higher than ours.

I Rudolph has not presented a detailed analysis of any Nag Hammadi texts, but he
empbhasizes that detailed studies of the texts remain to be undertaken.

Cf. Die Gnosis, Wesen und Geschichte einer spétantiken Religion. -

Der Mandiismus in der neueren Gnosisforschung. ) ]
Coptica-Mandaica. Zu einigen ibereinstimmungen zwischen Koptisch-Gnostischen und
Mandiischen Texten in NHS VI p. 191 etc..
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Then he will arouse a great wrath against that man. And the glory will
leave, it will dwell in holy houses, those which it has chosen. And the
powers will not see it with their eyes, nor will they see the other
illuminator. Then they will punish the flesh of the man, he who the holy
spirit has come upon. Then the angels and all the generations of the
powers will consult the name in error saying: From where has it become
or where did the words of falsity come from which all the powers rmﬁm
failed to find?"

The hymnic section

Strophe 1.
The first [ ] kingdom says about him
that he has become from [
] to heaven, namely a spirit
he was nourished in the heavens
he received the glory of that one and the power
he came to the bosom of his mother
and thus he came upon the water.

Strophe 2.

And the second kingdom says about him
that he has become from a great prophet
and a bird came

it took the child who was begotten

it took him to a high mountain

and he was nourished by the bird of heaven
an angel came there

he said to him: arise

the god has given glory to you

he received glory and strength

and thus he came upon the water.

Strophe 3.

The third kingdom says about him

that he has become from a virgin womb

he was cast out from his city, he and his mother
he was brought to a desert place

he was nourished there

he came, he received glory and power

and thus he came upon the water.

Strophe 4.

;.n m@::r kingdom says about him that he has become from a
virgin

Solomon sought after her

















































































































































